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The Cup of God’s Wrath

A Septuagint and Divine Council Study
By Shane Gunn

Throughout Scripture, the cup (TtotApLlov, potérion) serves as a juridical motif — a
vessel of assigned portion, administered by God through his divine council and
carried out on earth through prophetic agency. Far from arbitrary rage, the cup
represents measured, intentional, covenantal justice. This study traces the cup
from the Psalms through the Prophets, into Gethsemane, onto the Cross, and
finally into Revelation, revealing a single coherent thread of divine administration.
Every text is examined in the Septuagint (LXX) Greek alongside the ESV English,
with parsing notes for key vocabulary. The goal is to understand what Jesus meant

when he prayed, “Let this cup pass from me” — and what it cost him to drink it.

I. DIVINE COUNCIL FRAMEWORK

Before we can understand the cup of wrath, we must understand who
administers it. The Hebrew Bible and the Septuagint present a cosmic
governance structure — the Divine Council — in which Yahweh presides as the
supreme God over a heavenly assembly. This council is the juridical body from
which the cup proceeds. Michael Heiser’s work on the Divine Council worldview
demonstrates that ancient Israelite theology was not mere monotheism in the
modern sense, but a recognition that Yahweh stands above all other B¢ol

(gods/divine beings) as the incomparable sovereign.

Acut. 32:8-9 (LXX): O1¢ Steueptlev o Uyotog €Bvn kata aptBuov ayyédwv Bsod, kai
gyevnOn ueplc Kupiov Aadg avtold Iakwp.
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ESV (Deut 32:8-9): “When the Most High gave to the nations their inheritance,
when he divided mankind, he fixed the borders of the peoples according to the
number of the sons of God. But the LORD's portion is his people, Jacob his
allotted heritage.”

Parsing Notes:

o Slepépilev (diemerizen) — imperfect active indicative, 3rd singular, from
Stapepldw: “he was dividing/distributing.” The imperfect suggests a deliberate,
extended act of apportionment.

e £0vn (ethné) — accusative neuter plural: “nations, peoples.” The object being
divided among the heavenly beings.

¢ ayyéAwv Bgo0 (angeldn theou) — genitive plural: “of angels of God.” The LXX

renders n'n'7x 12 as “angels of God,” reflecting the council structure.

This passage establishes the cosmic governance framework: the Most High (6
OYotog) assigns nations to divine beings, but reserves Israel as his own pepig
(portion). Heiser argues this is the backdrop against which all divine judgment
operates — the council deliberates, Yahweh decrees, and judgment is executed.

The cup of wrath is the instrument of that execution.

II. LEXICAL STUDY — THE VOCABULARY OF WRATH

Three Greek terms form the core vocabulary of God's wrath throughout the
Septuagint and New Testament. Understanding their distinctions is essential for

tracing the cup motif accurately.

TLOTHPLOV (potérion) — cup, assigned portion

Neuter noun, 2nd declension. Used 33 times in the NT. In the LXX, the cup
functions as a symbol of one’s divinely assigned lot. It carries dual valence:

blessing in Psalm 22:5 LXX (T0 TtotApLov oou peBuokov, “your cup overflows”) or
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judgment in Psalm 74:9 LXX (Ttotr)plov €v xeipt Kuplou, “a cup in the hand of the
LORD"). The cup does not merely contain wrath — it is the assigned portion of

judgment.

Bupo¢ (thumos) — boiling wrath, active execution

Masculine noun, 2nd declension. From Buw (“to rush, to rage”). This term
denotes the burning, active expression of divine anger — the outpouring itself.
It appears frequently in Revelation (14:10, 14:19, 15:1, 15:7, 16:1, 16:19, 19:15)
to describe the final execution of judgment. Oupuog is the fire in the cup, the

active agent of destruction.

opyn (orgé) — judicial anger, settled decree

Feminine noun, 1st declension. Unlike Bupog, 6pyr denotes a settled, judicial
posture of condemnation. It is the verdict before the sentence is carried out.
Paul uses it in Romans 1:18 (6pyn B€00, “the wrath of God”) and Romans 2:5
(Auepa 6pyRg, “the day of wrath”). This is the decree from which the cup

proceeds.

Key Relationship: The cup (rtotfplov) often contains Buudg (boiling wrath)
flowing from opyn (judicial decree). The decree is settled in council; the
execution is poured out through the cup. This is not chaotic rage but

structured, measured, covenantal justice.

III. PSALM 75:8 — DIVINE ADMINISTRATION OF THE CUP

Psalm 75 (Psalm 74 in LXX numbering) provides the foundational image: God
himself holds the cup and pours it out for the wicked. This is not delegation —

the cup is in his hand.



WaAu. 74:9 (LXX): motrjptov &v xetpl Kuplou MANPEG kEpAouatog Kal EKALVEV EK TOUTOU
&l¢ To0to- MANV 0 Tpuylag autod oUkK E€ekevwBn: mlovtal mAvteg ol auaptwAol g yig.
ESV (Psalm 75:8): “In the hand of the LORD there is a cup with foaming wine,

well mixed, and he pours out from it, and all the wicked of the earth shall drain

it down to the dregs.”

Parsing Notes:

TotpLov — nominative neuter singular: the cup is the grammatical subject, the

central actor in the scene.

e XeLpi (cheiri) — dative feminine singular of xeip: “in the hand.” The dative of
location emphasizes God's personal grip on the instrument of judgment.

e TIANPEG KEpAopatog (pleres kerasmatos) — “full of mixed wine.” Képaopa (genitive
singular) refers to wine mixed with spices, indicating intentional preparation —
this is not accidental overflow but measured judgment.

¢ Ttiovtal (piontai) — future middle indicative, 3rd plural: “they will drink (for

themselves).” The middle voice implies the wicked participate in their own

judgment — they drink what they have earned.

Key Insight: The phrase m\f|peg kepaopatog (“full of mixed wine”) reveals
that divine judgment is carefully prepared — mixed, measured, intentional.
Like a vintner blending wine for a specific effect, God's wrath is not
impulsive but precisely calibrated to the offense. The dregs (tpuyiag)
represent the concentrated sediment at the bottom — the very last drop

must be consumed.

IV. JEREMIAH 25 — PROPHETIC DISTRIBUTION OF THE CUP




In Jeremiah 25, the cup motif shifts from a general image to a specific prophetic
commission. God commands Jeremiah to take the cup and distribute it to the

nations. This is the administration pattern in action.

Iep. 25:15 (LXX = Ier. 32:1): AdfBe 0 motriptov 1ol oivou tod Bupod ToUuTou €K XELPOG
HoU Kal ToTLElG mavTa Ta €Bvn.

ESV (Jer 25:15): “Thus the LORD, the God of Israel, said to me: ‘Take from my

hand this cup of the wine of wrath, and make all the nations to whom I send you
drink it.”

Parsing Notes:

¢ MABe (labe) — aorist active imperative, 2nd singular, from Aapdavw: “Take!” A
direct divine command. The aorist imperative demands immediate, decisive
action.

¢ 1ol Oupod (tou thymou) — genitive singular: “of wrath.” This is the Bupog-content
of the cup, the active burning agent of divine judgment.

e TIOTLELG (potieis) — future active indicative, 2nd singular: “you will cause to drink.”

Causative sense: the prophet does not merely offer the cup, he administers it.

The Administration Pattern of Jeremiah 25

GOD PROPHET
Holds the cup —> Receives & distributes —
Decrees judgment (6pyr) Human agent
NATIONS

Drink the cup
Judgment executed (Bupodc)

Pattern: Divine Council - Human Agent — Earthly Execution. This is the same
pattern we see in John Walton’s functional ontology framework: God does not

merely decree from a distance; he works through agents and within creation to
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accomplish his purposes. The cup is not hurled from heaven — it is placed in a
prophet’s hand and carried to the nations. This pattern will reach its climax in

Gethsemane, where the ultimate agent takes up the ultimate cup.

V. ISAIAH 51 — THE CUP REMOVED

Isaiah 51 introduces a dramatic reversal. Jerusalem has drunk the cup of God's
wrath — and now God promises to remove it. This creates a theological crisis

that demands resolution.

Ho. 51:17 (LXX): é€eyeipou, ééepeilpou, avaotnOL, IepovoaAny, i) modoa Ek XELPOG
Kupiou 16 motnptov tii¢ opyfi¢ autod.
ESV (Isa 51:17): “Wake yourself, wake yourself, stand up, O Jerusalem, you who

have drunk from the hand of the LORD the cup of his wrath, who have drunk to
the dregs the bowl, the cup of staggering.”

Ho. 51:22 (LXX): iS00 €iAnga €k Tfi¢ XELPOG 00U TO TOTHPLOV TG MTWOIEWS,.

ESV (Isa 51:22): “Behold, I have taken from your hand the cup of staggering; the
bowl of my wrath you shall drink no more.”

Theological Crisis

If God removes the cup from Jerusalem’s hand, the wrath does not simply
disappear. Divine justice requires that the cup be drunk. The 6pyn has
been decreed; the Bupog must be poured out. If Israel no longer drinks...

who bears the judgment? This question hangs unanswered through the




remaining prophets, through the intertestamental period, and into the

Garden of Gethsemane.

VI. GETHSEMANE — CHRIST AND THE CUP

In the Garden of Gethsemane, Jesus encounters the cup that has been building
since Psalm 75. Every Old Testament reference converges here. Jesus does not
face a generic notion of suffering — he faces the specific, accumulated, juridical

wrath of God as represented in the cup motif.

Mat6. 26:39: ndtep pou, €l Suvatov Eotty, mapeAfdtw am’ éuod To motrpLov TodTo"
ANV 00X WG &yw BEAw GAA” w¢ oU.
ESV (Matt 26:39): “My Father, if it be possible, let this cup pass from me;

nevertheless, not as I will, but as you will.”

Parsing Notes:

e TtapeNBatw (parelthatdo) — aorist active imperative, 3rd singular, from
TapEpyopal: “let it pass (away).” The imperative directed at the cup itself — Jesus
addresses the object of judgment directly.

e TO TOoTApLOV Todto — “this cup” — the demonstrative to0to points to a specific,
known entity. Jesus is not speaking in abstract terms. This is the cup — the one

from Psalm 75, Jeremiah 25, and Isaiah 51.

Iw. 18:11: 10 motrjptlov 0 S€5WKEV pot O matnp, ou un miw avto;

ESV (John 18:11): “Shall I not drink the cup that the Father has given me?”

The verb 6eSwkev (perfect active indicative, “has given”) is crucial. The perfect

tense indicates a completed action with ongoing results: the Father has already



assigned the cup, and the assignment stands. This is not an accident of
circumstance but a juridical decree from the Divine Council. Jesus recognizes
the cup as the accumulated wrath of Psalm 75, the prophetic commission of
Jeremiah 25, and the cup removed from Israel in Isaiah 51 — now placed in his
hands.

VII. ATONEMENT — SUBSTITUTIONARY STRUCTURE

The cup that was removed from Israel in Isaiah 51 is now consumed by Christ
on behalf of his people. The theological gap is closed. The juridical wrath finds

its resolution — not in annulment, but in substitution.

2 Kop. 5:21: tov un yvdvta auaptiav Omép nU@v apaptiav Emoinoey, va NUELg

yevwueda dtkatoouvn Beol v alt@.

ESV (2 Cor 5:21): “For our sake he made him to be sin who knew no sin, so that

in him we might become the righteousness of God.”

Pw. 3:25: 6v mpoébeto 6 Be0¢ iAaatrplov 6La miotews &V T autod aiuatt.

ESV (Rom 3:25): “whom God put forward as a propitiation by his blood, to be

received by faith.”

tAaoTrplov (hilastérion) — propitiation, mercy seat

Neuter noun/adjective. In the LXX, this term translates the Hebrew n193
(kapporet), the mercy seat atop the Ark of the Covenant where sacrificial blood
was sprinkled on the Day of Atonement (Lev 16). Paul’s use in Romans 3:25
declares that Christ himself is the new mercy seat — the place where divine
wrath meets sacrificial blood and is satisfied. The cup of Buudg is absorbed by

the iAaotApLov.



Christ drinks the cup that was removed from Israel's hand. The opyn (judicial
decree) finds its satisfaction; the Buuoc (active wrath) is poured out on the
cross. The substitutionary structure is complete: the cup is not annulled, but

transferred — from the many to the One.

VIII. ECCLESIOLOGY — THE FAMILY RESTORED

The cup of wrath, once consumed by Christ, gives rise to a new reality: the cup
of blessing. The same mtotApLov vocabulary is inverted from judgment to
communion. As Carmen Imes has shown, the phrase év Uulv (“among you,”
plural) throughout the New Testament indicates that God’s indwelling is
fundamentally communal. Salvation creates not merely individual converts but

a people — a restored divine family.

1 Kop. 10:16: T motrptlov tfj¢ eUAoylag 0 eUAoyoduey, oUxl Kowwvia éoTiv T00
aiparog tod Xptotod;

ESV (1 Cor 10:16): “The cup of blessing that we bless, is it not a participation in
the blood of Christ?”

The reversal is breathtaking. The Ttotriplov thg eUAoyiag (“cup of blessing”)
directly mirrors the Ttotfjplov to0 Bupod (“cup of wrath”). Because Christ drank
the cup of wrath to its dregs, the church now shares the cup of blessing. The
kowwvia (fellowship, participation) in his blood is the communal reality that
flows from the individual sacrifice. The divine family, scattered at Babel and
partially restored in Israel, is now fully reconstituted through the blood of the

new covenant.

IX. REVELATION — FINAL JUDGMENT AND THE CUP RETURNED




In the final book of Scripture, the cup vocabulary from Psalm 75 and Jeremiah
25 reappears in full force. For those who reject Christ’s substitutionary work, the

original cup of wrath remains — undiminished and now undiluted.

Artok. 14:10: kal autog miietat €k to0 olvou 100 Bupol To0 B0l T00 KeEKEPATUEVOU

akpdrou &v 1@ motnplw Tfig opyfi¢ avtod.

ESV (Rev 14:10): “he also will drink the wine of God's wrath, poured full strength
into the cup of his anger.”

Artok. 16:19: kal BaBuAwv 1) peydAn euviodn évwrov 100 Beo0 dodvat autf) t©
rrotriptov o0 oivou tol Buuod th¢ 6pyii¢ avtol.

ESV (Rev 16:19): “and God remembered Babylon the great, to make her drain
the cup of the wine of the fury of his wrath.”

Notice the identical vocabulary: totfptov, Bupdc, dpyr, olvoc. Revelation does
not invent a new vocabulary of judgment — it draws directly from Psalm 75 and
Jeremiah 25. The cup that God prepared, that the prophet distributed, that was
removed from Israel, and that Christ consumed on behalf of his people — that
same cup now returns for those who stand outside Christ’s substitutionary

work.

Gikpatov (akraton) — unmixed, undiluted

Adjective (genitive neuter singular in Rev 14:10: akpdtouv). From a- (privative) +
KEPAVVUL (“to mix"). Ancient wine was normally diluted with water; “unmixed”
wine was considered dangerously potent. The paradox in Rev 14:10 is striking:
the wine is “mixed unmixed” (kekepaopévou akpatou) — prepared at full
strength, undiluted judgment. Where Psalm 75 spoke of kepaopa (mixed wine),

Revelation intensifies to &kpatov: the final cup has no mercy mixed in.
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THEOLOGICAL SYNTHESIS — THE ARC OF THE CUP

Passage Stage Significance
. God holds the cup of mixed wine; all the

Psalm 75:8 Cup Prepared wicked will drink

Jeremiah Cup Prophet receives and administers the cup

25:15 Distributed to nations

Isaiah 51:17, Cub Rermoved God takes the cup from Jerusalem'’s hand

22 P — who will drink?

Matthew Cub Accented Christ submits to the Father’s assignment

26:39 P P in Gethsemane

The Cross Cup Fhrlst’drlnks the cup to its dregs as
Consumed tAaotrhpLov

Revelation 14, Unmixed wrath for those outside Christ’s
Cup Returns

16 atonement

DISCUSSION QUESTIONS

1. How does seeing the cup as a juridical decree — issued by the Divine
Council and administered through agents — change your understanding
of God's wrath? Is this different from how you previously thought about

divine anger?

2. What does the Jeremiah 25 pattern (Council — Prophet — Nations) tell
us about how God administers justice? Why does he use human agents

rather than acting directly?
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3. Isaiah 51 creates a theological “gap” — the cup is removed from Israel,
but the wrath has been decreed. Who will drink? How does Gethsemane
answer this question, and what does that tell us about the unity of the Old

and New Testaments?

4. Why does Jesus ask for the cup to pass? If he knew his mission, why the
anguish? What does this reveal about the contents of the cup — that it was

not merely physical suffering, but the accumulated Bupog of divine justice?

5. How does the “cup of blessing” (1 Cor 10:16) relate to the “cup of wrath"”?
What does this reversal mean for how we understand the Lord’s Supper? Is

communion a celebration of wrath averted?

6. What does it mean that the same cup vocabulary (Ttotr)ptov, Bupdg,
dpyr), olvoc) appears in Revelation? How should the continuity of this motif

shape our reading of the final judgment?

WORD STUDY CARDS

TIOTPLOV Oupnog

potérion thumos

Cup, assigned portion. The vessel of Boiling wrath, active execution. The
divine allotment — blessing or judgment. burning content of the cup.

opyn tAacthplov

orgé hilastérion
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Judicial anger, settled decree. The verdict Propitiation, mercy seat. Where divine

from which the cup proceeds. wrath meets sacrificial blood.

KEPAGHATOG oid

kerasmatos kos (Hebrew)

Mixed wine, measured judgment. Cup — Hebrew equivalent of totr)puov.

Carefully prepared, intentional wrath. The underlying Semitic term throughout
the OT.

CLOSING PRAYER

Father, we stand in awe before the weight of your justice and the depth of your
mercy. You are the righteous Judge who prepared the cup, who held it in your
sovereign hand, and who decreed that it must be drunk to the dregs. We confess
that we deserved to drink it ourselves — that our rebellion, our idolatry, and our

turning away from your covenant merited every drop of your Bupdc.

Yet in your unfathomable love, you removed the cup from our hand and placed it
in the hands of your Son. He who knew no sin became sin for us. He who shared
your throne in the council drank the cup of your wrath so that we might share the

cup of blessing. The thaotAplov absorbed the fury that was ours to bear.

Now, Lord, as we gather around the table and lift the totApLov tf¢ ebAoyiag, help
us never to forget what it cost. Unite us as your family — your restored ékkAnoia
— bound together not by our worthiness but by his blood. May we live as people
for whom the cup has been emptied, walking in gratitude, obedience, and hope
until the day when every knee bows and every tongue confesses that Jesus Christ

is Lord.

In the name of the Father, and of the Son, and of the Holy Spirit. Amen.
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